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December 15, 2019  •  WHI-1497 
The ‘I Am’ Sayings of Jesus 
 
 

00:00:02 Adriel Sanchez: This God who is absolutely free.  I don't need anything.  I'm the 
Lord. 
 
00:00:06 Shane Rosenthal: Life. 
 
00:00:07 Adriel Sanchez: Yeah.  I have life in myself.  I'm the King of all Creation, is the 
servant of these people.  The “I Am” is the servant in our midst.  I just think, is there any 
story like this story?  I don't know.  It's just so absolutely mind-blowing that God, who 
revealed himself as independent and Lord of all, stoops down and washes his disciple's 
feet. 
 
00:00:35 Narrator: Five centuries ago, in taverns and public houses across Europe, the 
masses would gather for discussion and debate over the latest ideas sweeping the land.  
From one such meeting place, a small Cambridge inn called The White Horse, the 
Reformation came to the English-speaking world.  Carrying on the tradition, welcome to 
The White Horse Inn. 
 
00:00:58 Shane Rosenthal: Hey there, and welcome to another edition of The White Horse 
Inn as we're wrapping up our year-long series on the Gospel of John.  On this program we'll 
be taking a look at the various “I Am” statements that we find throughout this gospel.  
Joining me for this important discussion we have Adriel Sanchez, who is the pastor North 
Park Presbyterian Church.  Caleb Bassett is the pastor of Redeemer Lutheran Church in 
Fallbrook, California, and Craig Marshall is a reformed Baptist pastor who ministers at 
Grace Bible Church here in Escondido.  So guys, especially around this time of year, it's 
common for people to have warm and sentimental feelings about Jesus since he's the one 
who came to teach us about peace, love, and good will towards men, but when you actually 
read through the gospels, as we've been doing this year on our study of John, we get a 
completely different picture, don't we? 
 
00:01:41 Caleb Bassett: Yeah.  It's not—as I believe, it's often said on this program that 
Jesus was that good little Boy Scout helping little old ladies across the Sea of Galilee.  It's 
not quite the image we get of what he's up to.  There's confrontation. There is emotion.  
That's to say nothing of the great deeds he performs—the miracles, the healings, raising a 
friend from the dead, and of course, culminating in his own resurrection.  This is not a soft, 
easy listening spiritual ballad that's being sung in the pages of the gospels.  This is 
redemption, dirty and messy, and bloody. 
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00:02:17 Craig Marshall: Yeah, and you see that in the reactions of people to him—picking 
up stones to stone him, being confused by what he says, ultimately crucifying him. 
 
00:02:26 Shane Rosenthal: Yeah.  That innocent baby there on the Hallmark card—the 
sweet baby Jesus who testifies to our warm and sentimental feelings this time of year. He 
said a lot of things that nice Jewish boys shouldn't say, if that's all they really are is nice 
Jewish boys, right? 
 
00:02:42 Caleb Bassett: When I preach through a lot of these texts, I'm always struck by 
how almost sorry I feel sometimes for people who ended up having to talk to Jesus in 
certain contexts, right?  There's just something about, as you were saying, Craig, he just 
startles people. He confuses people. He shocks people.  If you come at it— 
 
00:02:58 Shane Rosenthal: He confounds them. 
 
00:02:59 Caleb Bassett: He confounds them, especially put it this way.  He confounds them 
when people come to him with their own agenda, but he's this tremendous comfort to 
people who come to him broken and in need of a savior. 
 
00:03:11 Shane Rosenthal: I'm struck by the difference we find between his conversation 
to the rich, young ruler and the woman at the well.  The rich, young ruler says, "Good 
teacher, what must I do to inherit eternal life?" and basically, Jesus gives him law and he 
goes away sad.  He doesn't really preach the gospel to him.  You know the law.  But the 
woman at the well, this is a Samaritan woman and he's so tender with her, even in 
confronting her sins.  He just, kind of, tenderly reveals that he knows all about her, but in 
his conversation with her, he talks about this living water that, if you just ask, you could 
receive from me.  Well, that's an amazing contrast when you think about what he says to 
the one versus the other.  You know, one receives the water of life; the other goes away sad 
because he's recognizing that he doesn't measure up, and that's part of what we're saying 
here, is that he often confounds people.  He often speaks in parables in order to confuse 
them a bit because he comes in judgment. 
 
00:04:06 Adriel Sanchez: Yeah.  Well, even in those parables that he speaks, he's exposing, 
on many occasions, the sin of the Pharisees.  And so, I think one of the things that's so 
profound about Jesus as he's going around doing ministry and speaking to people, is he's 
getting straight to the heart.  He's able to see everything and to expose evil, and he's 
merciful to the repentant.  Sometimes I wonder—you know, Caleb, you said you feel bad for 
some of these people that Jesus talks to and it makes you wonder like, “I wonder what Jesus 
would say to me.”  I mean, he would get straight to the heart.  He knows everything.  I mean, 
Shane, you opened up with that question about, “Is this the Jesus that we're often told 
about today?  The nice guy who just says, you know, peace, love, everybody be happy and 
sort of get along.”  Well, no.  I think that if Jesus was walking around today preaching the 
Kingdom of God, he would be just as disliked and hated as he was then by many because of 
the claims that he made.  And you know, a lot of times, I think, today, one of the unfortunate 
things in the church is, I think, we want to present a Jesus to people that everybody likes 
and that's just impossible.  You can't do that.  There's no such thing as a Jesus that is just 
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going to make everyone happy because when you preach the gospel and you just allow 
Christ to speak for himself, it exposes our sin.  It exposes our hypocrisy.  It challenges us 
and that's what Jesus did time and time again, but he could do it because he's the Word 
Incarnate.  He's God. 
 
00:05:31 Shane Rosenthal: Yeah, and he says, himself, that he is the light of the world and 
yet, what happens when the light comes because men love darkness rather than light?  
People run from the light.  Nevertheless, God will have mercy upon whom he'll have mercy, 
and those whom he calls and regenerates and enables, as we see in texts like John 6, those 
are the ones who come into the light. 
 
00:05:49 Adriel Sanchez: Yeah.  I think it's repulsive to the arrogant and to the proud, and 
to the people who want to cling to their sin.  It's beautiful and wonderful news for the 
broken—for the woman at the well, for those who are looking for a savior and wondering, 
“Boy, can God be merciful to me with all my sins?”  For them, it's really, really good news. 
 
00:06:09 Caleb Bassett: I feel like, at the holidays, you see those two responses brought 
out in striking ways.  I think people are often clinging for something they can just add on to 
their life of darkness, and in that, Jesus is offensive.  They don't want a different master.  
They don't want a different Lord.  They just want presents or something like that.  But then, 
to those who have seen the darkness and are lamenting it, the deep hurts that occur, and 
during a holiday season and people wonder, “Why, how can this be?”  To them, the message 
of Christ is really refreshing and it gives us great opportunities for the gospel—the beauty 
of what Christ has come to offer really comes to the floor. 
 
00:06:47 Shane Rosenthal: So now before we review the “I Am” statements that we find 
scattered throughout John's gospel, we first need to go back and take another look at the 
Old Testament passages in which these statements are rooted.  So, what are some of those 
passages? 
 
00:06:59 Adriel Sanchez: I think the primary one is the revelation of the divine name in 
Exodus, chapter 3, verses 13 through 15.  Moses said to God, “If I come to the people of 
Israel and say to them, ‘The God of your fathers has sent me to you, and they ask me, “What 
is his name,” what shall I say to them?’”  I just think it's so—Moses is basically saying, "God, 
what's your name?  What do I call you?"  And God said to Moses, "I Am who I Am."  And he 
said, “Say this to the people of Israel, ‘I Am has sent me to you.’"  God also said to Moses, 
“Say this to the people of Israel, ‘The Lord’” –and there's the divine name—“The God of 
your fathers, the God of Abraham, the God of Isaac, and the God of Jacob has sent me to you.  
This is my name forever and thus I am to be remembered throughout all generations."  And 
just to say, because a lot of people who read the Old Testament, they just don't know.  
When you see the word 'Lord' in all capitals, that's a translation of the divine name—what 
you find there revealed in Exodus, chapter 3, verse 15.  And we don't really even know how 
to pronounce it.  Sometimes people will say Yahweh or Jehovah.  It's called the 
tetragrammaton because it consists of four consonants, but originally in the Hebrew bible, 
there were no vowel points.  So, we don't really know even how to pronounce it and that's 
why the Jews would always say Adonai or the name, HaShem.  But I think what's more 
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significant is in the revelation of the divine, it's basically related to the Hebrew verb 'to be.'  
And so, God is saying, “I'm the one who is.”  And you think about that as Moses is going to 
preach deliverance from Pharaoh in Egypt, and all the Egyptian gods, with whatever their 
proper names, were the whole pantheon of deities.  God is saying, "I'm the one who actually 
is.  I'm the one who has existence."  And just in the revelation of the divine image, as if God 
is trying to say to us, "I'm the only one, I'm the true God who has being". 
 
00:08:48 Caleb Bassett: The eternal existent one. 
 
00:08:50 Craig Marshall: Yeah.  A couple other tedious notes from pastors here—but the “I 
Am who I Am,”—the way the Hebrew tenses work, could equally be taken as, “I will be who 
I will be taken” as “I will be who I will be.”  So, you get an implicit, eternal sort of aspect to it 
right in the name, and then, some actually take it to be, “I am who I will be.”  So, there is 
both present and future.  Fantastic.  But I believe that those four letters look like the 
Hebrew word for, “he is.”  So, it would be, God says, “I Am,” and then when someone would 
refer to him, they would use a word that look like “he is,” which is just—it’s, kind of, purely 
grammatical. but no matter how they talked about it, there was always this sense of 
being—to be, he is, he will be, he is who he will be—all just packed into that. 
 
00:09:37 Adriel Sanchez: And at least in the Western Church, one of the most important 
attributes to God that a lot of Christians have never even heard about was derived from this 
text, along with other texts, but more often, this was the one that was pointed to, and it's 
the doctrine of divine aseity. Aseity from the Latin Asei, meaning 'from himself.'  It's God's 
from himself-ness, meaning he doesn't depend on anything outside of him.  He isn't like 
Tinkerbell, or you have to believe in fairies and clap to make her live.  Now God has life in 
himself, but it's one of the most beautiful doctrines because it highlights the fact that God 
doesn't need us, but he gives himself to us—not go get something from us, but just purely 
because he's good.  And so, there really is so much wrapped up in just the revelation of 
God's name and his glory—his greatness. 
 
00:10:24 Craig Marshall: And even as the Exodus account continues, you have God as the 
self-existent one, but also one who's revealing himself and reveals himself as for his people.  
But you think of Pharaoh's words in Exodus 5:2. Pharaoh said, "Who is the Lord that I 
should obey his voice and let Israel go?" And that whole book is just unpacking who the Lord 
is in all of his power and all of his might, and that he is for his people. 
 
00:10:49 Shane Rosenthal: I also think of, later in Deuteronomy, you have this very clear 
statement in chapter 32 where God says, "See now that I, even I am he, and that there is no 
God beside me.  I kill and make alive, I wound and I heal, and there is none who can deliver out 
of my hand."  That's a difficult verse for Jehovah's Witnesses, particularly in the way they 
translate John 1:1, which is, “In the beginning was the word, and the word was with God, and 
the word was God.”  So, what you have in their translation is, basically, Jesus is the word 
who is with God, but he is not God, he is God.  He's kind of a lesser divinity; a created 
divinity.  But what does Yahweh say here in Deuteronomy 32?  “I am he, and there is no 
God beside me.”  Judaism and Christianity are strictly monotheistic theologies. 
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00:11:37 Caleb Bassett: Yeah.  That's a good distinction, for sure. 
  
00:11:39 Shane Rosenthal: So now, how is this “I Am” language that we find here from 
Deuteronomy 32 reflected in the servant songs of Isaiah? 
 
00:11:45 Caleb Bassett: Well, one of the things that we see as we come into the servant 
songs like Isaiah 41, "For, I, Yahweh, with the first and with the last, I am he."  So, we see this 
reaffirmation of the eternality of Yahweh but then, as we move through it, we find kind of 
what you see depicted in the Exodus, of how this one God who is eternal and self-existent is 
also the one who saves and redeems.  We see that becoming more and more explicit, like as 
we come to Isaiah 43, starting in verse 10, "Know and understand that I am he.  Before me, 
no god was formed nor shall there be any after me."  That goes back to what you were 
saying, Shane, the exclusivity of a monotheistic religion.  “I am the Lord and beside me 
there is no," and then switches to “savior” there.  And so, we start to see the saving, 
redeeming work becoming so explicit. 
 
00:12:38 Shane Rosenthal: And so, if Jesus is our savior, then clearly, he has to be this 
Yahweh here. 
 
00:12:42 Caleb Bassett: Right, and it goes on and mentions, "Henceforth, I am he.  There is 
no one who can deliver from my hand."  And so, we just see the wonder of his deliverance 
and how it can only happen one way.  That makes sense of what we see with Jesus saying 
that he is the way, the truth, and the life—that deliverance comes only through him.  He's 
the only Savior and Isaiah connects that with, "Therefore, he is God, the Savior, who has 
come." 
 
00:13:06 Adriel Sanchez: And, I mean, the relationship between the Lord being Savior and 
the forgiveness of sins is also brought out a little bit later in Isaiah 43:25, "I am he who blots 
out your transgressions for my own sake and I will not remember your sins."  You talked 
about, Shane, the Jehovah's Witnesses an, kind of, how they go wrong on these passages.  
It's interesting because I think they don't have a problem calling Jesus the Savior and that's 
where, maybe, in our own interaction, when they come to your door bringing out a passage 
like Isaiah 43:10 through 13, or Isaiah 43:25 where you have that connection made—well,  
if he's the Savior, then he's also the Lord.  He can't be one or the other.  And so, yeah, I mean 
you see it everywhere. 
 
00:13:52 Caleb Bassett: You think of the wonder and the power of the “I Am” statements.  I 
mean, you think back to Exodus and this burning bush, and Moses hearing this, but then in 
Isaiah, you find that power—that wonder-connected with God blotting out transgressions 
and not remembering our sins.  That's just an incredible revelation of himself that I think, 
so often, we can lose our certainty of that.  That can be something we questioned in our 
minds, “Is God really for us? Does he really forgive our sins?”  And as we see, “I am he who 
blots out your transgressions”—“I am he who will not remember your sins”—connected 
with his revelation of who he is that he does these things.  It's incredibly comforting. 
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00:14:36 Craig Marshall: You look at Isaiah 44, verse 6, and there the Lord says, "I am the 
first and I am the last.  Besides me there is no God."  I mean, what a comfort to know that 
before me, this story which I've been invited into by the gospel, started before I was 
involved.  So, there's going to be a level of dependence on the outcome that, thankfully, is 
not on me, and then also that he's the last, meaning the will of God will extend far beyond 
any other event that could define me and his will, and his purpose is to call me to himself 
on account of Christ, and if that's his first and his last will, which is tied to his very 
existence, there's no more secure place to be than that. 
 
00:15:27 Shane Rosenthal: And that's language which is picked up in Revelation, too, 
right?  “I am the Alpha and the Omega, the first and the last.”  So, that's an echo, really, of 
what's being stated here in Isaiah 44. 
 
00:15:37 Craig Marshall: And there, right from the mouth of Jesus. 
 
00:15:40 Shane Rosenthal: Right.  Okay.  So, now let's transition to this “I Am” language 
that we find in John's gospel.  Now that we understand that it's rooted in God's self-
revelation there from Exodus and from Deuteronomy, and as that is then echoed and 
repeated throughout the servant songs of Isaiah, once you get that language, you can't 
mistake it when you hear it on the lips of Jesus.  In John's gospel, it's unique here because 
he's the one that emphasizes this theme over and over, again, in terms of Jesus' own 
statements.  One of the first places that I think of along these lines is in Jesus' conversation 
with the woman at the well.  Towards the end of that conversation, the woman says to 
Jesus, "I know the Messiah is coming and when he comes, he will teach us all things," and 
Jesus says to her, "I, who speak to you, am he."  And that language is, actually, more striking 
in the original Greek because Jesus there literally says, "I am he, the one speaking to you."  
He identifies as the Messiah with this “I Am” he language. 
 
00:16:33 Caleb Bassett: So, a lot of times people, I think, will rightly wonder how do we 
know that Jesus is really trying to actually call to mind the divine name when he says, "I 
Am," because I might introduce myself by saying my name is Caleb and I am the pastor at 
Redeemer Lutheran Church, and no one is going to hear that and gasp and say, “My 
goodness, he just said I am.”  Am I speaking to God in the flesh?  So, legitimate question, 
there's at least a few things where we draw this conclusion.  One is we see frequently when 
Jesus uses these “I Am” statements, the audience, the Jewish audience reacts very 
negatively, in fact says, “What are you doing here? You are like making yourself out to be 
God here by talking this way.  So, one of the ways we gain that is from audience reaction. 
 
00:17:20 Craig Marshall: And then another aspect of that, too, is just the grammatical 
similarity of what was in the Greek Old Testament.  So, we have audience reaction, we have 
grammatical connection.  It would sound the same to things that some of them have heard. 
 
00:17:33 Shane Rosenthal: And then finally, when you have thematic connections too.  
Some of the promises that you find there in the servant songs of Isaiah, that this will be the 
one who will save and redeem Israel or the shepherd theme—when you find this “I Am” 



7 | P a g e  
 

language connected with these really important Messianic themes, that's, I think, how we 
know we're on to something here. 
 
00:17:51 Adriel Sanchez: Caleb, you mentioned the reaction of the audience, and I can't 
help but think of John 18:6, one of the later “I Am” statements where Jesus is being arrested 
and he says, "I am he."  He identifies himself and they drew back and fell on the ground.  
And so, it doesn't get more dramatic than that.  You have these different instances where 
sometimes they want to stone him.  Sometimes he says, "I am he," and the people just fall 
on the ground.  And so, it definitely seems like John is trying to focus us in on this language 
as being unique.  It's something that's really special. 
 
00:18:24 Shane Rosenthal: You're listening to the White Horse Inn as we're discussing the 
“I Am” statements found throughout the Gospel of John.  So guys, what's another one of 
these “I Am” statements that we find Jesus making here in the fourth gospel? 
 
00:18:33 Caleb Bassett: In John, Chapter 6, he says, "I am the bread of life.  Our fathers ate 
manna in the wilderness and they died.  This is the bread that comes down from heaven so 
that one may eat of it and not die.  I am the living bread that came down from heaven.  If 
anyone eats of this bread, he will live forever and the bread that I will give for the life of the 
world is my flesh." 
 
00:18:54 Shane Rosenthal: So there, we have that repeating theme of something very 
significant in the Old Testament—this theme of manna and sustenance and life, which God 
graciously gave his people, and here Jesus is using that “I Am” language with this really 
important Old Testament theme.  So, he is the Bread of Life, but the bread that the fathers 
ate was only temporary sustenance, but he is giving us eternal life and that connects us to 
the Deuteronomy 32 statement that we've looked at earlier.  “See now that I, even I am he.  I 
kill and make alive.”  He's the source of life and death.  And so, here he is saying he is the 
Bread of Life. 
 
00:19:31 Adriel Sanchez: That's right.  Jesus repeatedly does this with, I mean, really 
important things that we see in the Old Testament.  So, right there, it's the manna in the 
wilderness from Exodus 16, and then in John chapter 8, he says, "I am the light of the 
world."  I mean, you think there about the fact that even places like Isaiah 42, verse 6, "The 
Messiah was called to be a light to the nations."  Israel, in particular, was called to be a light, 
as well.  And so, the Messiah, Jesus, is the true light and when he says, "I am the true ligh.," 
He's identifying himself, again, with all of these wonderful Old Testament themes.  You also 
have, actually, immediately after that scene, it's kind of interesting—Jesus gives sight to a 
blind man.  And so, it's, sort of, all kind of placed together. 
 
00:20:13 Caleb Bassett: You know, another one of these “I Am” statements that he makes 
that's just rooted and rich Old Testament imagery is when he says, "I am the good 
shepherd," in John 10, verse 11.  I mean, many of us know and can quote Psalm 23, "The 
Lord is my shepherd."  So, right away again, this identification with Yahweh, but then 
especially the background that we have going on in Ezekiel 34, the Lord is very upset with 
these wicked shepherds.  In Ezekiel 34:10, he says, "Behold, I'm against the shepherds, the 
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shepherds who feed themselves instead of caring for the sheep,” and then he mentions that 
he, himself –I, myself, Ezekiel 34:15, "’I, myself, will be the shepherd of my sheep and I, 
myself, will make them lie down, declares the Lord God.’”  So, when Jesus is saying, "I am 
the Good shepherd," especially to those in the audience who knew their Old Testament, this 
is a strikiSg claim and also an incredibly comforting claim, that instead of these religious 
leaders who are continuing to treat them wrongly and putting heavy burdens upon them, 
the Good Shepherd has truly come. 
 
00:21:17 Craig Marshall: It just reminds me, I think, of how important the word was to the 
Lord Jesus.  I had someone once, kind of, tongue-in-cheek say, “How come God doesn't just 
do the divine skywriter in sky kind of thing?” The big obvious, just, “Hey everyone, I'm God 
and check it out,” sort of move.  These things that we're looking at require a sort of biblical 
literacy to recognize how these are connected to something in the past, which just reminds 
us that Jesus did not come to do something flashy and separate from the word of God.  He 
came as the Word, the ultimate revelation of it, but to fulfill it and to compliment it, and to 
bring it to completion.  And so, it’s really true that when we, as Christians, emphasize the 
power and authority of the word, we're not doing that because a council voted to do that 
and the 300.  So, anything like that.  We're drawing this attitude right from the Lord Jesus 
himself.  And then, of course, the apostles embodied that, as well.  The word really is the 
way by which God does it.  And it turns out that's far more effective than any of these big 
splashy, kind of, one-off events that people might imagine.  It's always here, it's always 
present and in the end, if we got the skywriter thing, I promise you at least one of us would 
ask for something besides that, that that wasn't the thing.  But the word can do what that 
can't.  It's there across generations.  It's convicting.  It's so rich and new ones and Jesus 
upheld every last jot and tittle of it. 
 
00:22:53 Caleb Bassett: In these “I Am” statements, we see the richness of something that 
we talked about in a previous program, where Jesus says, “You search the scriptures in 
John 5:39 because you think that in them you have eternal life, and it is they that bear 
witness about me.”  And so, we find the richness of all these images of being light and the 
shepherd and these festivals and how all of them are pointing to Jesus will perfectly fulfill 
these things that have been foretold. 
 
00:23:19 Craig Marshall: That helps, too, with the common questions about—to put it 
bluntly, “Why did God have the Israelites do all these weird things?”  And this sounds so 
weird to us, but if you think of it as God is setting a stage, he's telling a story. He's unfolding 
a revelation and he's emphasizing key points that are going to be touching realities of 
human life, and the human condition and sin and grace, and all these themes all 
throughout. Then there's a sort of unfolding beauty to it as you're finding the narrative and 
the drama of it. 
 
00:23:48 Caleb Bassett: Kevin Vanhoozer calls it a theo drama, right?  And as we come to 
understand God's dramatic revelation, all of these things are essential to us for better 
understanding of who he is and really preparing us to understand who Jesus is as our 
Savior, and the relationship that he's bringing us into with the Father and then by the Spirit. 
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00:24:06 Shane Rosenthal: And sometimes, the various stage setting pieces in that drama 
are meant to clear the slate for us, like he says, “Do not build high places on every high hill,” 
and then you'll see Solomon, because of his many wives, he's building high places, Moloch 
and Shamash, on the Mount of Olives.  Well, that's detracting from the ultimate high place 
which is namely the glory that we find there on Golgotha, where Jesus himself is bearing 
the sins of the world.  That's the one place where we should really see this “high and lifted 
up one.”  And so, a lot of those small little instructions throughout the Old Testament just 
follow them all the way forward and you see that God is, in some ways, preparing for things 
to come that's greater revelation—and that's why these themes of sacrifice and atonement 
are ultimately fulfilled in this one person, and the theme of the temple and God's presents 
are fulfilled in this one man.  The shepherding theme is fulfilled here in Jesus and he is the 
great “I Am,” who is both the Lord and the servant who comes to fulfill all righteousness. 
 
00:25:16 Adriel Sanchez: Yeah, and to give us life.  I mean, you think about John 11 verse 
25 where Jesus says, "I am the resurrection and the life," and the parallel text in the Old 
Testament with that, as well.  I mean, I think of Isaiah 26:19 where you have this promise, 
“Your dead shall live, their bodies shall rise.  You who dwell in the dust awake and sing for joy 
for your dew is a dew of light, and the earth will give birth to the dead.”  I mean, think about a 
passage like that.  I mean, talk about the hope of the resurrection and Jesus, again, saying, "I 
am the resurrection and the life," there in his discussion with Mary and Martha as they were 
lamenting over Lazarus, and it's just such a wonderful picture. 
 
00:25:57 Shane Rosenthal: Or you could compare it, too, like to Ezekiel 37, with the valley 
of dry bones where God asks Ezekiel, "Can these bones live?" and Ezekiel is like, "Surely you 
know, Lord."  Well, that's because he is the resurrection and the life.  This is a theme that 
comes up again and again.  This is the root that springs out of dry ground.  This is the one 
who creates life in the barren womb of Sarah or of Rachel, or of Mary since she never even 
knew a man.  So here, this is—he is the giver of life, and when you see Jesus saying, “I am 
the resurrection and the life, he who believes in me shall never die,” those are some powerful 
words that connect us to a lot that's been going on throughout the Old Testament.  And 
that's one of reasons why I love what you said, Caleb, that this is the way God reveals 
himself to us.  If we're biblically illiterate, then we're going to miss the significance of the 
things that Jesus is saying.  We're going to miss these connection points.  And so, if we don't 
know our Old Testament, that may be one of the reasons why we confuse Jesus for a nice, 
good teacher, because we don't know the significance of what he's saying. 
 
00:26:57 Adriel Sanchez: Shane, you opened up the program by asking the question, you 
know, “Is Jesus just the good Jewish boy that everybody loves?”  And I think that the text, 
oftentimes, we go to is John 14:16 to highlight to exclusivity of the gospel, and the fact that 
Jesus isn't just one way among many but as he said, "I am the way, the truth, and the life," 
and we're thinking about the, sort of, Old Testament parallels to these statements that Jesus 
is making, and a lot of people don't really catch this one, I think—but you think about the 
Proverbs—you think about the wisdom literature or other places where you have the 
language of “the way, the way of the righteous, the way of the upright,” and for Jesus to say, 
"I am the way, I'm the path," there's so much in the Old Testament that that's bringing in 
that's echoing in terms of what it meant to walk on the path of life, and Jesus is identifying 
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himself as that life.  And so, it's one of the things that I think is so beautiful about all of these 
“I Am” statements, is Jesus is just basically saying to us, "I'm everything that you need.  I'm 
the bread.  I'm your daily nourishment.  I'm the one who's raising you from the dead.  I'm 
the one who's shepherding you.  I'm the one who is the path of life.  I am the life."  There's 
no salvation outside of Jesus and the gifts of grace that we receive.  We receive all of those 
gifts through our being attached to Jesus, through our union with Christ.  And so, it really 
highlights the beauty of the fact that salvation is a gift that's for us, that's given to us in 
Jesus and in our relationship with Christ, and he is the way, the truth, and the life.  We have 
John 14:6. 
 
00:28:35 Caleb Bassett: You know, it's fascinating to hear, kind of, the Old Testament 
imagery of this. Deuteronomy 30, verse 19, he says, "Therefore choose life, that you and your 
offspring may live, loving the Lord your God, obeying his voice, and holding fast to him.  For he 
is your life and length of days, that you may dwell in the land that the Lord swore to your 
fathers."  And then, you have Jesus coming and saying, "I am the way, the truth, and the life," 
and it's by clinging to him that we have this life that we ultimately will dwell in this true 
Promised Land.  And so, he's just making clear how this choosing of life that was foretold in 
the Old Testament—how that has come to be in Christ, himself. 
 
00:29:14 Shane Rosenthal: So, I also think of text like John 15 where Jesus says, "I am the 
true vine."  The vine is the image you see everywhere on Israel's coinage. 
 
00:29:22 Adriel Sanchez: The Maccabean coinage. 
 
00:29:23 Shane Rosenthal: Yeah.  This is the image that represents Israel.  So, Jesus here is 
saying he is the true servant, but I connect that, too, with language that you find in 
Zechariah where it says, "Behold the man whose name is the branch or he shall branch out 
from his place and he shall build the temple of the Lord and he shall sit and rule on his 
throne."  This is a king who builds the temple.  So, it's a priest-king and those are some of 
the things that Jesus has claimed about himself.  He says, “Destroy this temple in three days, I 
will rebuild it.”  He's the true temple as we talked about last week but he's the branch who 
does this, and that branch and vine imagery is also something that Paul talks about in his 
epistles where the temple that we're a part of is the vine of God's planting, but it's also this 
architectural structure.  So, there are horticultural and architectural metaphors that we 
find both in Paul, in Jesus' statement, but also here in Zechariah.  It's amazing. 
 
00:30:15 Caleb Bassett: Well, just as you speak about the branch, that's also something we 
see foretold in Isaiah that Jesus just beautifully brings together as being both the root of 
David and also he's the branch, the shoot that comes from the stump of Jesse.  And then we 
talked in an earlier program, too, about Jesus being from Nazareth which is “branch town.”  
And so, just kind of picking up on that imagery that's just woven beautifully throughout the 
scriptures that relates to vine and branch, and back to the Davidic line and all these things 
just coming together in Christ himself. 
 
00:30:49 Shane Rosenthal: One of my favorite themes in John's gospel is this idea of the 
Messianic servant.  That comes up really, really well in John 13 where Jesus washes his 
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disciple's feet and he asks them, "Do you understand what I've done to you?  You call me 
teacher and Lord and you are right for so I am.  If then, I, your Lord and teacher, have washed 
your feet, you ought also to wash one another's feet."  And I think we're given a little bit of 
background as to why this is significant when we compare Luke's version of the same 
account.  In Luke 22, we're told that a dispute had risen among the disciples as to which of 
them was to be regarded as the greatest, and Jesus said, “The kings of the Gentiles exercise 
lordship over them, but not so with you.  Rather, let the greatest among you becomes the 
youngest and the leader as one who serves.  For whom is the greater?  The one who reclines at 
the table or who serves?  Is it not the one who reclines the table?  But I am among you as one 
who serves.”  This, I think, helps to explain why Jesus did what he did.  He's settling the 
dispute of the disciples who are arguing about which one of them is to be the greatest but 
here, especially in Luke's version of this event, we have that I am statement, "I am among 
you as one who serves."  Let's talk about that as we begin to close this program.  Let's talk 
about how that language of “I Am” among you as one who serves matches some of the 
language from the servant songs of Isaiah. 
 
00:32:11 Caleb Bassett: Well, as we come to Isaiah 42, verse 1, we read, "Behold my 
servant whom I uphold, my chosen and whom my soul delights.  I've put my spirit upon him.  
He will bring forth justice to the nations."  So, we have this servant that will come from the 
Lord; he's chosen.  The Lord delights in him and he's the man of the spirit, par excellence—
his spirit empowered to bring forth this justice that's been foretold. 
 
00:32:38 Shane Rosenthal: It's amazing how that connects us to the baptism of Jesus.  The 
spirit came down upon him in the form of a dove and then what do we hear the Father 
uttering?  “This is my son with whom I'm well pleased.” 
 
00:32:49 Caleb Bassett: Yeah.  The “delight” language. 
 
00:32:51 Shane Rosenthal: Yeah, the spirit’s there and then you have the delight. 
 
00:32:54 Caleb Bassett: And so, we see Jesus coming forth as this foretold spirit-anointed 
servant and John is really showing us what that looks like in time and space with his 
washing of the feet. 
 
00:33:06 Craig Marshall: Then a couple of chapters later you get to Isaiah 49 where in 
verse 6, God says, "It is too light a thing that you should be my servant to raise up the tribes 
of Jacob and to bring back the preserved of Israel.  I will make you as a light for the nations, 
that my salvation may reach to the end of the earth."  And that's nothing new at that point 
when it's revealed in the New Testament.  This is something that has been in God's heart 
from the beginning.  That would be too small a thing if it were just for this group.  This plan 
is for all people to the ends of the earth.  So, this service of the servant extends far beyond 
the borders of a particular place at a particular time. 
 
00:33:47 Adriel Sanchez: And what's just so striking to me is as we begin thinking about 
the revelation of the divine name in Exodus 3 and in other places. I mean, right there you're 
getting existence being power, independence—I don't need anything.  I'm the Lord. 
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00:34:01 Shane Rosenthal: Life. 
 
00:34:02 Adriel Sanchez: Yeah.  I have life in myself.  I'm the king of all creation.  And yet, 
this God, who is absolutely free, is the servant of his people.  He's the “I Am” who is the 
servant in our midst, and I just think, “Is there any story like this story?”  I don't know.  It's 
just so absolutely mind-blowing that this God who revealed himself as independent and 
Lord of all, stoops down and washes his disciple's feet.  Wow. 
 
00:34:36 Shane Rosenthal: And even more than washing his disciple's feet. 
 
00:34:39 Adriel Sanchez: He washes away their sins.  He goes to the cross. 
 
00:34:41 Shane Rosenthal: Yeah.  He washes away their sins.  He stoops even lower to the 
level of the crucified victim, which Isaiah amazingly prophesied when he said in chapter 52 
and 53, "Behold, my servant shall act wisely.  He shall be high and lifted up."  But how is he 
high and lifted up?  That's something that John explores.  “He said this to show the kind of 
death he was going to die. “ And then, what do we find in verse 11 of chapter 53, "Out of the 
anguish of his soul, he shall see and be satisfied.  By his knowledge shall the righteous one, my 
servant, make many to be accounted righteous and he shall bear their inequities."  That was 
the goal of his servitude, which is, as you say, Adriel, he was not just washing out feet but 
washing away our sins.  It all points to Golgotha.  This is where the great “I Am” is taken as 
a lamb to the slaughter.  "No one takes my life from me, but I lay it down willingly," he says.  
And so, folks, we hope you've enjoyed this discussion of the “I Am” statements here from 
the Gospel of John as we're summarizing all that we've been studying this year.  As always, 
for more information about who we are and what we're all about, visit us online at 
www.whitehorseinn.org.  That's www.whitehorseinn.org.  We look forward to being with 
you next time at the White Horse Inn. 
 
00:35:56 Narrator: The White Horse Inn is a listener supported broadcast.  For more 
information about this program, visit us online at whitehorseinn.org.  If you sign up as an 
Innkeeper, Architect or Reformer, not only will you get a complimentary subscription to 
our magazine Modern Reformation, but you'll also get longer editions of every White Horse 
Inn broadcast.  To find out how to join one of these support programs, click on the support 
tab of our website, www.whitehorseinn.org.  You can also give us a call at 1-800-890-7556.  
That's 1-800-890-7556.  We'll see you next time at The White Horse Inn. 
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